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Herbert Spencer, Social Statics (1851) and The Man Versus the State (1884) 
Pervading all Nature we may see at work a stern discipline which is a little cruel that it may be very kind. That state of universal warfare maintained throughout the lower creation, to the great perplexity of many worthy people, is at bottom the most merciful. . . . It is much better that the ruminant animal, when deprived by age of the vigour which made its existence a pleasure, should be killed by some beast of prey, than that it should linger out a life made painful by infirmities, and eventually die of starvation. By the destruction of all such, not only is existence ended before it becomes burdensome, but room is made for a younger generation capable of the fullest enjoyment. . . . Note, further, that their carnivorous enemies not only remove from herbivorous herds individuals past their prime, but also weed out the sickly, the malformed, and the least fleet or powerful. By the aid of which purifying process, . . . the multiplication of its inferior samples is prevented, and the maintenance of a constitution completely adapted to surrounding conditions and therefore most productive of happiness is ensured.

. . . [T]he well-being of existing humanity and the unfolding of it into this ultimate perfection, are both secured by that same beneficial though severe discipline, to which the animal creation at large is subject. It seems hard that an unskillfullness which with all his efforts he cannot overcome, should entail hunger upon the artisan. It seems hard that a labourer incapacitated by sickness from competing with his stronger fellows, should have to bear the resulting privations. It seems hard that widows and orphans should be left to struggle for life or death. Nevertheless, when regarded not separately but in connection with the interests of universal humanity, these harsh fatalities are seen to be full of beneficence -- the same beneficence which brings to early graves the children of diseased parents, and singles out the intemperate and the debilitated as the victims of an epidemic.

There are many very amiable people who have not the nerve to look this matter fairly in the face. . . . [T]hey pursue a course which is injudicious, and in the end even cruel. We do not consider it true kindness in a mother to gratify her child with sweetmeats that are likely to make it ill. We should think it a very foolish sort of benevolence . . . Similarly, we must call those spurious philanthropists who, to prevent present misery, would entail greater misery on future generations. . . . Blind to the fact that under the natural order of things society is constantly excreting its unhealthy, imbecile, slow, vacillating, faithless members, those unthinking, though well-meaning, men advocate an interference which not only stops the purifying process, but . . . encourages the multiplication of the reckless and incompetent by offering them an unfailing provision and discourage the multiplication of the competent and provident by heightening the difficulty of maintaining a family. . . . 


Thomas Huxley, Evolution and Ethics (1894)
There is . . . [a] fallacy which appears to me to pervade the so-called "ethics of evolution." It is the notion that because, on the whole, animals and plants have advanced in perfection of organization by means of the struggle for existence and the consequent "survival of the fittest"; therefore men in society, men as ethical beings, must look to the same process to help them towards perfection. . . .

. . . The struggle for existence tends to eliminate those less fitted to adapt themselves to the circumstances of their existence. The strongest, the most self-assertive, tend to tread down the weaker. But the influence of the cosmic process on the evolution of society is the greater the more rudimentary its civilization. Social progress means a checking of the cosmic process at every step and the substitution for it of another, which may be called the ethical process, the end of which is not the survival of those who may happen to be the fittest, . . . but . . . the practice of that which is ethically best. . . . In place of ruthless self-assertion it demands self-restraint; in place of thrusting aside, or treading down, all competitors, it requires that the individual shall not merely respect, but shall help his fellows; its influence is directed not so much to the survival of the fittest, as to the fitting of as many as possible to survive. . . . Laws and moral precepts are directed to the end of curbing the cosmic process and reminding the individual of his duty to the community, to the protection and influences of which he owes, if not existence itself, at least the life of something better than a brutal savage. . . .

Let us understand, once for all, that the ethical progress of society depends, not on imitating the cosmic process, . . . but in combating it. . . . I see no limit to the extent to which intelligence and will, guided by sound principles of investigation, and organized in common effort, may modify the conditions of existence. . . . And much may be done to change the nature of man himself. The intelligence which has converted the brother of the wolf into the faithful guardian of the flock ought to be able to do something towards curbing the instincts of savagery in civilized men.
Karl Marx, The Communist Manifesto (1848)

The history of all hitherto existing society is the history of class struggles. 

Freeman and slave, patrician and plebeian, lord and serf, guild-master and journeyman, in a word, oppressor and oppressed, stood in constant opposition to one another, carried on an uninterrupted, now hidden, now open fight, a fight that each time ended, either in a revolutionary re-constitution of society at large, or in the common ruin of the contending classes. 

In the earlier epochs of history, we find almost everywhere a complicated arrangement of society into various orders, a manifold gradation of social rank. In ancient Rome we have patricians, knights, plebeians, slaves; in the Middle Ages, feudal lords, vassals, guild-masters, journeymen, apprentices, serfs; in almost all of these classes, again, subordinate gradations. 

The modern bourgeois society that has sprouted from the ruins of feudal society has not done away with class antagonisms. It has but established new classes, new conditions of oppression, new forms of struggle in place of the old ones. 

Our epoch, the epoch of the bourgeoisie possesses, however, this distinctive feature: it has simplified the class antagonisms: Society as a whole is more and more splitting up into two great hostile camps, into two great classes directly facing each other: Bourgeoisie and Proletariat…. 

The bourgeoisie, wherever it has got the upper hand….has pitilessly torn asunder the motley feudal ties that bound man to his "natural superiors," and has left remaining no other nexus between man and man than naked self-interest, than callous "cash payment."…In one word, for exploitation veiled by religious and political illusions, it has substituted naked, shameless, direct, brutal exploitation. 

The bourgeoisie has stripped of its halo every occupation hitherto honored and looked up to with reverent awe. It has converted the physician, the lawyer, the priest, the poet, the man of science, into its paid wage-laborers. 

The bourgeoisie has torn away from the family its sentimental veil, and has reduced the family relation to a mere money relation…. 

Owing to the extensive use of machinery and to division of labor, the work of the proletarians has lost all individual character, and consequently, all charm for the workman. He becomes an appendage of the machine, and it is only the most simple, most monotonous and most easily acquired knack, that is required of him…. 

The modern laborer,…instead of rising with the progress of industry, sinks deeper and deeper below the conditions of existence of his own class. He becomes a pauper, and pauperism develops more rapidly than population and wealth. And here it becomes evident, that the bourgeoisie is unfit any longer to be the ruling class in society….

The Communists disdain to conceal their views and aims. They openly declare that their ends can be attained only by the forcible overthrow of all existing social conditions. Let the ruling classes tremble at a Communistic revolution. The proletarians have nothing to lose but their chains. They have a world to win.
 

WORKING MEN OF ALL COUNTRIES, UNITE! 
Discussion Questions
· Describe how European society was transformed by the industrial revolution.

· Contrast how a Social Darwinist and a Marxist would account for the differences in the conditions of the two mid-nineteenth-century families pictured above.
· Which author (Herbert Spencer, Thomas Huxley, or Karl Marx) provided the best solution to the unequal distribution of wealth created by industrialization?
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